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I. Introduction  
The current state of education in Indonesia is deeply concerning, as evidenced by the frequent 

reports of moral crises, such as corruption, drug abuse, student brawls, mutilation cases, robbery, 
murder, bullying, promiscuity, sexual harassment, and others. Data from the National Narcotics Agency 
indicates an increase in drug abuse prevalence from 1.80% in 2019 to 1.95% in 2021 among individuals 
aged 15 to 64. Similarly, the Central Bureau of Statistics reports that in 2021, 188 villages/sub-districts 
across Indonesia experienced mass brawls involving students. A survey by Good News From Indonesia 
(GNFI) and the Indonesian Public Opinion Study and Discussion Group (KedaiKOPI) in July 2022 
revealed that three of the top four issues concerning the younger generation pertain to morality: sexual 
harassment (13.7%), the spread of hoaxes (9.5%), and moral and ideological degradation (8.4%) 
(Wandi, 2023) In 2023, there were 119 cases of child abuse reported, with more than 50% involving 
physical, mental, or sexual violence. Among these, a case in Bone, South Sulawesi, where a 15-year-old 
high school student died after being raped, stands out. (Redaksi, 2023) Earlier, the nation was shocked 
by the assault case involving Mario Dandy Satrio, a tax official’s son, against David Ozora on February 
20, 2023. (Susanto, 2023) These social phenomena illustrate the profound moral degradation faced by 
the nation today. 

Persuasive communication in the context of Islamic education refers to the deliberate effort to 
convey messages aimed at convincing individuals to adopt Islamic values in their daily lives (Harahap, 
2018) This involves the use of effective language, not only to deliver information but also to inspire 
behavioral and attitudinal changes aligned with Islamic teachings. 
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Persuasive communication can shape social ethics by instilling moral and spiritual values derived 
from Islamic teachings. (Rhozely, 2020) Providing a comprehensive understanding of social norms 
recognized and accepted in Islamic communities and encouraging their application in daily life serve as 
powerful tools in countering moral degradation. Through persuasive communication, moral messages 
can be delivered effectively, encouraging individuals to embrace positive changes. (Hajar, 2021) 

Moral degradation in the nation occurs across various aspects of life, particularly among the 
productive age group. Lickona (2013) identifies ten indications of moral degradation that require 
attention to foster positive changes: 1) violence and anarchy, 2) disregard for rules, 3) dishonesty, 4) 
intolerance, 5) theft, 6) premature and deviant sexual behavior, 7) improper language use, 8) student 
brawls, 9) drug abuse, and 10) self-destructive behavior. (Mashlihuddin, 2023) The rising cases of moral 
degradation among the younger generation are influenced by family and environmental factors, both 
within and outside the school setting 

As the first "madrasah" for adolescents, families play the most significant role in laying the 
foundation for moral development. However, many parents fail to understand this role. Parents often 
focus solely on academic achievements, praising good grades and reprimanding poor ones without 
considering the child’s understanding of the subjects. This implicitly teaches children that results are 
more important than the process. Additionally, parents often undermine school discipline, discouraging 
teachers from enforcing rules, which emboldens students to defy authority. (Mashlihuddin, 2023) 
Character education through Islamic teachings is imperative. Fazlur Rahman emphasizes that while 
efforts to reform Islamic education have been made, challenges persist, such as goals that remain overly 
eschatological and defensive, rather than practical and attainable. (Rahman, 1984) 

Islamic education should focus on instilling values such as honesty, integrity, compassion, and 
kindness, which can serve as pillars for addressing moral issues in society. Aligning persuasive 
communication with the principles of Islamic education ensures that messages conveyed adhere to 
Islamic values. It also fosters a deep understanding of moral and ethical concepts in Islam as integral 
components of education. 

Persuasive communication must adapt to modern challenges and social dynamics. (Lumbu, 2022) 
Creative approaches can respond to societal changes that might influence moral values. Teachers, 
parents, and religious leaders play critical roles in delivering persuasive messages. (Jufrizal & Indrasar, 
2021) They must serve as effective role models in conveying Islamic values convincingly. 

Studies on the relationship between Islamic education and ethics have been conducted extensively. 
Ali Imron’s research highlights that social ethics, as defined by Qodri Azizy, encompass behaviors, 
norms, and rules derived from societal traditions. These ethics can be instilled in students by teaching 
moral conduct, responsibility, social values, respect, environmental ethics, and voluntarism. Islamic 
education emphasizes human relationships based on moral values. (Imron, 2020). M. Kharis Fadillah’s 
study demonstrates that the social life of bees, as mentioned in hadiths on ethical education, offers a 
model for social interaction characterized by compassion, mutual respect, and orderliness. (Fadillah, 
2022). Research by Elihami and Firawati shows that Islamic education is a process of transferring divine 
and human values across generations, ensuring the continuity of Islamic teachings in society. (Firawati, 
2017)  Irfan Hania and Suteja propose that Islamic education concepts from Al-Ghazali and Ibn Rushd 
can revive moral, ethical, and normative values, equipping young generations to navigate globalization. 
(Suteja, 2021) 

Abdul Aziz’s research emphasizes that social ethics education fosters solidarity through mutual 
assistance and constructive criticism, transcending religious, ethnic, and racial boundaries. (Aziz, 2019). 
Meanwhile, Ratnasari et al. conclude that Islamic education lays the foundation for moral and ethical 
behavior, fostering respect and courtesy as taught in Islam. (Khurin’In Ratnasari, 2020) 

While existing research highlights the theoretical and prescriptive nature of Islamic education’s role 
in shaping social ethics, there is a lack of practical and actionable models addressing the current moral 
crises. This study aims to develop an implicative and practical Islamic education model for fostering 
social ethics, employing a library research approach based on scholarly articles, books, websites, and 
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classical texts. The proposed study is titled: "Islamic Ethical Education Model as a Resolution to 
Moral Degradation."  

II. Research Methods 
This study aims to examine the patterns of Islamic education conveyed through persuasive 

communication in shaping social ethics as a resolution to moral degradation. To achieve this goal, 
the research employs a qualitative approach, utilizing library research and content analysis methods. 
The research adopts a qualitative research design, which is suitable for exploring in-depth the 
phenomenon of moral degradation and the role of Islamic education in addressing it. The qualitative 
approach allows for a detailed exploration of the strategies and methods used in persuasive 
communication within Islamic educational contexts, focusing on the formation of social ethics 
among students. By analyzing educational materials, teachings, and the implementation of 
persuasive communication, the study seeks to uncover the effectiveness of these approaches in 
resolving moral issues. 

To gather data, the research relies on library research, which involves reviewing existing 
literature, books, academic journals, articles, and other relevant sources. This method is essential 
for identifying and understanding the theoretical framework of Islamic education and persuasive 
communication in the context of social ethics. The literature review covers key concepts such as 
Islamic education, ethical teachings in Islam, moral degradation, and persuasive communication 
strategies. In particular, it explores how Islamic teachings emphasize the development of personal 
and social ethics and how these teachings are communicated effectively through various channels, 
including direct interactions, educational materials, and media. 

Content analysis is used as the primary method for analyzing the gathered data. This technique 
involves systematically reviewing and interpreting the content of Islamic educational materials, 
such as textbooks, religious speeches, sermons, and other educational media. The goal is to identify 
recurring themes and patterns in the way ethical principles are conveyed, focusing on persuasive 
communication methods used to instill social ethics. The content analysis will focus on several key 
aspects: 1) The study identifies the core moral values emphasized in Islamic education, such as 
honesty, empathy, solidarity, and justice. These values are integral to the formation of social ethics 
and are expected to counteract moral degradation. 2) The research analyzes the types of persuasive 
communication techniques used in the materials, including logical appeals, emotional appeals, and 
ethical appeals. This includes the use of storytelling, metaphors, and persuasive language to 
promote ethical behavior and moral consciousness. 3) The study examines how these methods 
influence students' understanding of social ethics and their subsequent behavior, focusing on their 
ability to apply ethical teachings in their daily lives. The analysis will look at whether the persuasive 
communication strategies effectively address moral degradation and foster a positive change in 
social ethics. 

The collected data will be analyzed through thematic coding, which involves identifying and 
categorizing key themes in the content. The analysis will interpret the findings to understand how 
Islamic education and persuasive communication contribute to the resolution of moral degradation. 
The research will also evaluate the effectiveness of different communication strategies in fostering 
a deeper understanding of social ethics among students.  

III. Data Anaysis and Result 

A. Islamic Social Ethics Education 
Ethics serve as a set of norms that bind the interactions among members of a society, ensuring 

harmonious and effective communication. Social ethics, therefore, represent a structured system of 
rules within a social framework, crafted by humans to foster good and harmonious social 
relationships. Each community adheres to specific social ethics, which may exhibit distinct 
characteristics shaped by the culture, geographical conditions, mindset, and locality of its members. 
These factors greatly influence the ethical standards applied within a particular society. (Mandala, 
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2023) To achieve peace and harmony, every individual is expected to comply with these rules, 
ensuring the establishment of a life free from discord or strife, consistent with the underlying 
principles of social ethics. (Mandala, 2023) 

Social ethics obligate every member of society to consciously perform good deeds, not merely 
for personal gain but for the collective well-being of the community. (Azizy, 2003) These norms 
are expected to manifest in real-life situations, with an emphasis on equity and shared obligations. 
Doing good is considered a universal duty. (Zubair, 1995) To realize these values, Islam provides 
a comprehensive framework of social ethics within the broader context of human education. Islamic 
education encompasses all dimensions of life, including social education. A hallmark of social piety 
is possessing a virtuous character, which is regarded as the moral foundation for navigating social 
life, as emphasized repeatedly in the Qur’an and Hadith. 

1. Enjoining Good and Forbidding Evil (Amar ma’ruf dan nahi mungkar) 

Amar ma'ruf (enjoining good) and nahi munkar (forbidding evil) constitute one of the pillars of 
Islamic teachings, often compared to two sides of the same coin. Within nahi munkar lies the 
essence of amar ma’ruf, and vice versa. Amar ma'ruf involves inviting others to believe in Allah 
and His Messenger by adhering to His commandments, while nahi munkar entails abstaining from 
actions prohibited by Allah and His Messenger, avoiding acts of polytheism, falsehood, and 
disobedience. 

When implemented correctly, amar ma'ruf and nahi munkar can guide society to consistently 
engage in good deeds, protect one another, and safeguard against sinful behavior. This principle is 
exemplified by the practices and teachings of the Prophet Muhammad (peace be upon him). By 
embedding these values into daily life, individuals and communities can nurture a culture of mutual 
respect and shared responsibility for moral conduct. 

This Qur'anic approach to social ethics provides a solid foundation for cultivating moral 
awareness and collective accountability within society, essential in addressing moral degradation 
and fostering a virtuous community. 

The acts of amar ma’ruf (enjoining good) and nahi munkar (forbidding evil) exemplified by 
the Prophet, as recorded in the words of Allah in the Qur'an, include the following:" 

Q.S. Al-Ahzab (33): 21, 

ٗ◌يرثِكَ 5ََّٱ رَكَذَوَ رَخِلأٓۡٱ مَوۡـَيلۡٱوَ 5ََّٱ اْوجُرۡـَي نَاكَ نمَلِّ ٞ◌ةنَسَحَ ةٌوَسۡأُ 5َِّٱ لِوسُرَ فيِ مۡكُلَ نَاكَ دۡقََّل  

Meaning: Indeed, in the Messenger of Allah, you have an excellent example for anyone whose hope is in 
Allah and the Last Day and who remembers Allah often.  (Wahbah Zuhaili et al., 2007) 

Q.S. Al-Qalam (68): 4,  

يظِعَ قٍلُخُ ىٰلَعَلَ كََّنإِوَ  

Meaning:“And indeed, you are truly of great character (Wahbah Zuhaili et al., 2007) 
Q.S. Ali Imran (3): 159, 

ـنعَ فُعۡٱفَ كَۖلِوۡحَ نۡمِ اْوُّضفَنٱلَ بِلۡقَلۡٱ ظَيلِغَ اbظفَ تَنكُ وۡلَوَ مۖۡلهَُ تَنلِ 5َِّٱ نَمِّ ٖ◌ةحمَۡرَ امَبِفَ  تَمۡزَعَ اذَإِفَ رِۖمۡلأَۡٱ فيِ مۡهُرۡوِاشَوَ مۡلهَُ رۡفِغۡـَتسۡٱوَ مۡهُۡ

ينَلِكِّوَـَتمُلۡٱ ُّبيحُِ 5ََّٱ َّنإِ 5َِّۚٱ ىلَعَ لَّۡكوَـَتـَف  

Meaning: Then, by the mercy of Allah, you were lenient with them. If you had been rude and harsh-hearted, 
they would have disbanded from around you. So forgive them, ask forgiveness for them, and 
consult with them in the matter. And when you have decided, then rely upon Allah. Indeed, Allah 
loves those who rely upon Him. (Wahbah Zuhaili et al., 2007) 
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The method of da'wah exemplified by the Prophet is the method of wisdom, good advice, and 
debate, as mentioned in Q.S. Al-Nahl (16):125. 

كلحِۡٱبِ كَبِّرَ لِيبِسَ لىَٰإِ عُدۡٱ
ۡ

نَيدِتَهۡمُلۡٱبِ مُلَعۡأَ وَهُوَ ۦهِلِيبِسَ نعَ َّلضَ نبمَِ مُلَعۡأَ وَهُ كََّبرَ َّنإِ نُۚسَحۡأَ يَهِ تيَِّلٱبِ ملهُۡدِجَٰوَ ةِۖنَسَلحَۡٱ ةِظَعِوۡمَلۡٱوَ ةِمَ  

Meaning: Invite to the way of your Lord with wisdom and good instruction, and argue with them in a way 
that is best. Indeed, your Lord is most knowing of who has strayed from His way and He is most 
knowing of who are guided. (Wahbah Zuhaili et al., 2007) 

 

Bil hikmah, or wisely, means speaking the truth, correctly, and appropriately in specific 
situations, providing understanding in a true and good manner; Mau’izah hasanah, or good 
instruction, is giving advice gently and soothingly, easily understood, so that it is accepted with 
mercy and sympathy; Mujalah (discussion) means being non-egotistical, even being open to gaining 
new understanding and perspectives in order to find the correct opinion that the other party can 
accept.. (Aziz, 2019) 

2. Helping Each Other 

Ta'awana, Yata'awuna, Ta'awunan comes from the root word ta'awun, which means helping one 
another, mutual cooperation, and assisting each other. (Al-Jumhuri, 2015) Helping each other is a 
basic necessity in life, because everyone will always need the help of others to resolve their affairs. 
The spirit of mutual assistance can create benefits and prosperity within society, as Allah says in 
the Quran (Surah Al-Maidah (5): 2): 

5ََّٱ اْوقَُّـتٱوَ نِۚوَٰدۡعُلۡٱوَ ثمِۡلإِۡٱ ىلَعَ اْونُوَاعَـَت لاَوَ ىٰۖوَقَّۡـتلٱوَ برِِّلۡٱ ىلَعَ اْونُوَاعَـَتوَ
بِاقَعِلۡٱ دُيدِشَ 5ََّٱ َّنإِ ۖ   

Meaning: And help one another in righteousness and piety, but do not help one another in sin and aggression. 
And fear Allah; indeed, the punishment of Allah is severe (Wahbah Zuhaili et al., 2007) 

 
Al-Qurtubi interprets this verse as a command from Allah for all creatures to assist one another 

in piety and goodness. Meanwhile, Al-Mawardi believes that Allah encourages helping one another 
in piety because the pleasure of Allah and the pleasure of mankind are found in piety, which leads 
to complete prosperity, and all of His blessings are felt equally and universally. (Aziz, 2019) This 
verse also emphasizes that helping one another is not always good. Helping one another is 
considered good if it is directed towards piety and goodness, while helping one another in sin and 
hostility is prohibited in religion. Helping one another can be done with anyone, as long as it does 
not involve matters of faith and worship. (Aziz, 2019) Humans are social beings, as everyone relies 
on the help of others. (Arifin, 2018) 

Helping one another in goodness based on sincerity is a command from Allah, as stated in His 
word (Q.S. Al-Insan (76): 8-9): 

ارًوكُشُ لاَوَ ٗ◌ءآزَجَ مۡكُنمِ دُيرِنُ لاَ 5َِّٱ هِجۡوَلِ مۡكُمُعِطۡنُ اََّنمإِ ايرًسِأَوَ اٗ◌ميتِيَوَ اٗ◌ينكِسۡمِ ۦهِبِّحُ ىٰلَعَ مَاعََّطلٱ نَومُعِطۡيُوَ    

Meaning: And they give food, despite their love for it, to the poor, the orphan, and the captive, saying, 'We 
feed you only for the sake of Allah; we do not wish for any reward or thanks from you'. (Wahbah 
Zuhaili et al., 2007) In another verse, it is mentioned (Q.S. AT-Taubah (9): 71): 

 
َ� ۚ◌ٖ◌ضعۡـَب ءُآيَلِوۡأَ مۡهُضُعۡـَب تُنَٰمِؤۡمُلۡٱوَ نَونُمِؤۡمُلۡٱوَ

ۡ
ـنـَيوَ فِورُعۡمَلۡٱبِ نَورُمُ  5ََّٱ نَوعُيطِيُوَ ةَوٰكََّزلٱ نَوتُؤۡـُيوَ ةَوٰلََّصلٱ نَومُيقِيُوَ رِكَنمُلۡٱ نِعَ نَوۡهَۡ

ۥهُلَوسُرَوَ ٓ
ۚ

5َُّٱ مُهُحمَُيرَۡسَ كَئِلَٰٓوْأُ 
ٞ◌ميكِحَ زٌيزِعَ 5ََّٱ َّنإِ ۗ  

Meaning: And the believing men and believing women are allies of one another. They enjoin what is right 
and forbid what is wrong, establish prayer, give zakat, and obey Allah and His Messenger. Those 
are the ones upon whom Allah will have mercy. Indeed, Allah is Exalted in Might and Wise. 
(Wahbah Zuhaili et al., 2007) 
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The above verse contains teachings on social ethics and includes practical Islamic ethical norms 
that are highly beneficial in life, such as mutual assistance. However, the current reality is that many 
financially capable Muslims do not want to help others, and social status differences lead to 
arrogance toward others. Allah says (Q.S. Al-Hujurat (49): 10): 

نَوحمَُرۡـُت مۡكَُّلعَلَ 5ََّٱ اْوقَُّـتٱوَ مۚۡكُيۡوَخَأَ ينَۡبَ اْوحُلِصۡأَفَ ٞ◌ةوَخۡإِ نَونُمِؤۡمُلۡٱ اََّنمإِ  

Meaning: “Indeed, the believers are brothers, so make peace between your brothers and fear Allah, that you 
may receive mercy.” (Wahbah Zuhaili et al., 2007) 

 
This verse explains that brotherhood based on Islam and faith is stronger than brotherhood based 

on blood relations. That is why Allah commands Muslims to maintain piety and prevent violations 
of His laws. Therefore, one aspect of social ethics education is mutual assistance. It is also 
mentioned in the hadith: 

 رُئِاسَ هُلَ ىعَادَتَ وٌضْعُ هُنْمِ ىكَتَشْا اذَإِ دِسَلجَْا لُثَمَ مْهِفِتُاعَـَتوَ مْهِحمُِارَـَتوَ مْهِدِّاوَـَث فيِْ ينَْنِمِلْا لُثَمَ 5َِّا لُوْسٌرَ لَاقَ لَاقَ يرٍْشِبَ نِبْ نِامَعُّْـنلا نِعَ

)مُلِسْمُ هُاوَرَ( ىَّملحُْاوَ رِهََّسلِ� دِسَلجَْا  

Meaning: From Nu'man bin Bashir, it was said that the Messenger of Allah (PBUH) said: 'The example of 
the believers in their mutual love, mercy, and compassion is like one body. If one part of the body 
is in pain, the entire body feels the pain with sleeplessness and fever.' (H.R. Muslim). (An-Nawawy, 
2001) 

 

According to Imam Nawawi, everyone must show compassion and always cooperate for good 
and prevent cooperation in sinful acts. The Prophet Muhammad (PBUH) likened Muslims in social 
relations to one body. 

سَاَّنلا مُحَرْـَي لاَ نْمَُ 5َّا مُحَرْـَي لاَ  

Meaning: Allah will not show mercy to those who do not show mercy to others.  (Al-Asqolany, 1998) 
 

Allah says (Q.S. Al-Anfal (8): 40): 

يرُصَِّنلٱ مَعۡنِوَ لىَٰوۡمَلۡٱ مَعۡنِ مۚۡكُىٰلَوۡمَ 5ََّٱ َّنأَ اْوٓمُلَعۡٱفَ اْوَّۡلوَـَت نإِوَ  

Meaning: And if they turn away, then know that Allah is your protector. He is the best protector and the best 
helper (Wahbah Zuhaili et al., 2007) 

 
Humans always need the help of others. One must always strive to help others if they wish to be 

helped by others. Therefore, those who are unwilling to help and show compassion to others will 
not receive the mercy of Allah. Such compassion should be shown not only to loved ones but also 
to other creatures; this is the mutual assistance taught by Islam. 

3. Social Solidarity 

Social solidarity is the moral and emotional feeling that develops in interactions between 
individuals or groups due to shared goals, ideals, mutual trust, solidarity, and a sense of shared 
responsibility. Social solidarity can be built through the ritual of prayer. Gathering in tightly 
arranged and orderly rows in congregational prayer not only serves as a means of getting to know 
other Muslims but also serves as an effective way to unite hearts and ward off envy. Allah says 
(Q.S. Ali-Imran (3); 103): 

اْوقَُّرفَـَت لاَوَ اٗ◌عيجمَِ 5َِّٱ لِبۡبحَِ اْومُصِتَعۡٱوَ  
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Meaning: And hold firmly to the religion of Allah all together and do not become divided (Wahbah Zuhaili 
et al., 2007) 

 
Gathering for congregational prayer is also a form of brotherhood, getting to know each other, 

and loving one another as one loves oneself. Everyone lines up in rows without discrimination 
before Allah as a group of brothers united in agreeing to follow the instructions of the imam. Allah 
says (QS. Al-Hujurat (49): 10): 

ٞ◌ةوَخۡإِ نَونُمِؤۡمُلۡٱ اََّنمإِ  

Meaning: Indeed, the believers are brothers (Wahbah Zuhaili et al., 2007) 
 

Jama’ah prayer fosters a harmonious and orderly communal life. Dressing neatly, being 
obedient, and orderly in the rows of prayer. The follower (makmum) should not bow (ruku') until 
the imam has bowed. The Prophet was very concerned about social issues, to the extent that he 
instructed the imam to always consider the condition of the followers 

ءَاشَ امَ لْوِّطَيُلْافَ هِسِفْـَنلِ مْكُدُحَأَ ىَّلصَ اذَإِوَ يرَْبِكَلْاوَ مَيْقَِّسلاوَ فَيْعَِّضلا مُهُْـنمِ َّنإِفَ فْفِّخَيُلْـَف سِاَّنلِ مْكُدُحَأَ ىَّلصَ اذَإِ  

Meaning: If one of you becomes the imam of the prayer, then ease it, for among them are the weak, sick, or 
elderly. But if he prays alone, he may prolong the prayer as much as he wishes. (Al-Asqolany, 
Fathul Bariy,” Juz 2, 1998) 

 
This hadith teaches that the ritual of prayer is of great importance, but its execution should not 

neglect social matters. Indeed, prayer performed correctly, sincerely, and with devotion will bring 
enlightenment to the performer, as their words and actions will be controlled, reflecting good 
behavior. A person who prays correctly will have good social ethics because, in the Qur'an, it is 
stated that prayer prevents immoral and indecent behavior. Allah's statement (Q.S. Al-Ankabut 
(29): 45): 

ةَوٰلََّصلٱ مِقِأَوَ بِتَٰكِلۡٱ نَمِ كَيۡلَإِ يَحِوأُ آمَ لُتۡٱ
ۖ

ـنـَت ةَوٰلََّصلٱ َّنإِ  نَوعُـَنصۡتَ امَ مُلَعۡـَيُ 5َّٱوَ برَُۗكۡأَ 5َِّٱ رُكۡذِلَوَ رِۗكَنمُلۡٱوَ ءِآشَحۡفَلۡٱ نِعَ ىٰهَۡ  

Meaning : Recite what has been revealed to you, of the Qur'an, and establish prayer. Indeed, prayer prohibits 
immorality and wrongdoing. And the remembrance of Allah is greater, if you only knew. (Wahbah 
Zuhaili et al., 2007) 

 

 And Allah knows what you do. In Surah Al-Ma'un, it is explained: 

 نَوهُاسَ مِِۡ©لاَصَ نعَ مۡهُ نَيذَِّلٱ ينَلِّصَمُلۡلِّ ٞ◌ليۡوَـَف ينِكِسۡمِلۡٱ مِاعَطَ ىٰلَعَ ُّضيحَُ لاَوَ مَيتِيَلۡٱ ُّعدُيَ يذَِّلٱ كَلِذَٰفَ نِيدِّلٱبِ بُذِّكَيُ يذَِّلٱ تَيۡءَرَأَ

نَوعُامَلۡٱ نَوعُـَنيمَۡوَ نَوءُآرَـُي مۡهُ نَيذَِّلٱ  

Meaning: Have you seen the one who denies the religion? For that is the one who drives away the orphan 
and does not encourage the feeding of the poor. Woe to those who pray – [but] who are heedless 
of their prayer. Those who make show [of their deeds] and withhold [simple] assistance (Wahbah 
Zuhaili et al., 2007) 

 
Sayyid Qutb said that the Qur'an’s response to those who deny religion or the afterlife might be 

surprising compared to traditional beliefs, but this is the essence and reality of it. The essence of 
religious justification is not merely words and language but a change in thought, fostering love, 
friendship, and goodness towards fellow human beings, especially those who need protection and 
service.  

4. Protecting the Rights of Others 

The primary foundation of education is established by Islam on a psychological foundation 
related to piety and faith. Protecting the rights of the community is truly related to a noble 
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psychological foundation. This psychological foundation is meaningful, but protecting the rights of 
others is something tangible. It means that the basics of spirituality are the soul, while protecting 
others’ rights is the body. Thus, in every situation, the soul cannot be sufficient without the body. 
If not, division, chaos, and unrest will occur.. (Ulwan, 1983) 

The Prophet said: 

 نَطْبَ ىتَأَفَ هُلَ تْلَحِرُـَف ءِاوَصْقَلِْ� رَمَأَ سُمَّْشلا تِغَازَ اذَإِ َّتىحَ لَاقَ مََّلسَوَ هِيْلَعَُ 5َّا ىَّلصَ بيَِِّّنلا ةَِّجحَ قِايَسِ فيِْ هُنْعَُ 5َّا يَضِرَ رِبِاجَ نْعَ

  )ملسم هاور( ذَهَ مْكُدِلَـَب فيِْ اذَهَ مْكُمِوْـَي ةِمَرْحُكَ مْكُيْلَعَ مٌارَحَ مْكُلَاوَمْأَوَ مْكُئَامَدِ َّنإِ لَاقَوَ سَاَّنلا بَطَخَفَ ىدِاوَلْا

Meaning: From Jabir radhiallahu'anhu, when he was with the Prophet: ...until the sun declined, the Prophet 
ordered for the camel of al-Qashwa to be prepared, then the saddle was placed on it. Then the 
Prophet came to the middle of the valley (wadi) and called out to the people: 'Indeed, your blood 
and wealth are sacred to one another, just as today is sacred in your land.'" (HR. Muslim) (HR. 
Muslim). (Fadillah, Hadis Pendidikan Etika Sosial Serta Urgensinya Terhadap Masyarakat, 2022) 

 
Protecting the rights of fellow Muslims and the severe warning against violating their rights is 

an important matter emphasized by the Prophet in his sermon during the Farewell Hajj, concerning 
blood, wealth, and honor. 

5. Doing Good to People 

Islam regulates all aspects of human life, whether individual, family, group, society, or state. 
Among these is doing good to people. Removing something that harms the Muslims, such as 
removing thorns or stones from the road, is considered the lowest level of faith. In this regard, the 
Prophet said: 

 ةِلَحَّْنلا لِثَمَكَلَ نِمِؤْمُلْا لَثَمَ َّنإِ هِدِيَبِ دٍَّممحَُ سُفْـَن يْذَِّلاوَ لَاقَ مََّلسَوَ هِيْلَعَُ 5َّا ىَّلصَ 5َِّا لَوْسُرَ عَسمَِ هَُّنأَ صِاعَلْا نِبْ رِمَعَ نِبْ 5َِّا دِبْعَ نْعَ

)دحمأ هاور( دْسُفْـَت لمَْوَ رْسَطْتُ مْلَـَف تْعَـَقوَوَ ابًيِّطَ تْعَضَوَوَ ابًيِّطَ تْلَكَأَ  

Meaning: From Abdullah bin Amru bin Ash, the Prophet said: 'By the One in whose hand is the soul of 
Muhammad, the example of a believer is like a bee. It eats and produces what is good, and it lands 
without breaking or harming.'" (HR. Ahmad) (HR Ahmad). (Hambal, 1978) 

 
This hadith explains the importance of social concern. Islam values people with high empathy 

and social concern. This appreciation is in the form of rewards both in this world and the Hereafter. 
Since all Muslims are essentially brothers, we are obligated to help one another in goodness. 

Helping one another in goodness and piety is commanded by Islam for all its followers as a 
realization of social concern. Social concern is not limited to wealth, but anything we possess. As 
the Prophet said, "Every joint in the body is charity." This can also be interpreted as a form of 
Islamic justice that does not differentiate between the rich and the poor in competing for goodness. 

Because social welfare is very important in Islam, Islam also has its own concept of social 
welfare. According to Islam, this concept is a manifestation of piety in the form of loving one 
another based on Islamic belief. However, Islam always encourages helping everyone, regardless 
of religion, ethnicity, or race, because universal humanity is the spirit of Islamic teachings. In fact, 
concern for the suffering of others is a form of social empathy that encourages tolerance behavior. 

6. Being Good to Neighbors 

Neighbors are the closest people who know when we are struck by misfortune. Since they are 
like family, the relationship with neighbors should not be underestimated. Living as neighbors 
should involve mutual visits as a noble attitude that enhances feelings of love for each other. Doing 
good to neighbors is a noble deed, and respecting neighbors is part of faith in Allah and His 
Messenger, as the Prophet said: 
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 5َِِّ� نُمِؤْـُي نَاكَ نْمَوَ تْمُصْيَلِ وْأَ ايرًْخَ لْقُـَيلْافَ رِخِلآْا مِوْـَيلْاوَ 5َِِّ� نُمِؤْـُي نَاكَ نْمَ لَاقَ مََّلسَوَ هِيْلَعَُ 5َّا ىَّلصَ 5َِّا لِوْسُرَ نْعَ ةَرَـْيرَهُ بيِْأَ نْعَ

   )ملسم هاور( هُفَْـيضَ مْرِكْيُلْافَ رِخِلآْا مِوْـَيلْاوَ 5َِِّ� نُمِؤْـُي نَاكَ نْمَوَ هُرَاجَ مْرِكْيُلْافَ رِخِلآْا مِوْـَيلْاوَ

Meaning: From Abu Hurairah, the Prophet said: 'Whoever believes in Allah and the Last Day should speak 
good or remain silent. And whoever believes in Allah and the Last Day should honor their neighbor, 
and whoever believes in Allah and the Last Day should honor their guest.'. (Annawawy, 2001) 

 
Examining the Increase in the Prevalence of Drug Abuse Cases from 2019 to 2021, Mass Fights 

Involving Students in 2021, Violence Involving Students and Educators in 2021, (Mashlihuddin, 
2023) Sexual Harassment, the Spread of Hoaxes, Moral and Ideological Degradation in July 2022, 
(Wandi, 2023), (Redaksi, 2023) Child Abuse in 2023 and the Abuse of Cristalino David Ozora 
Latumahina by Mario Dandy Satriyo on February 20, 2023, (Susanto, 2023) are social facts that 
indicate the occurrence of deviations from social ethics among the children of this beloved nation. 
The behavior of amar ma’ruf (promoting good) and nahi munkar (forbidding evil), helping each 
other, social solidarity, respecting others' rights, doing good to humanity, and being kind to 
neighbors, have only become discourse in learning or discussion spaces, yet are increasingly distant 
from implementation and moral awareness. Therefore, it is necessary to promote education on 
social ethics values so that the existing social gaps can be addressed or at least minimized. 

People who have never received education in social ethics are likely to be dominated by desires 
and may become ungrateful and reject their Creator. Humans, as creations of Allah, are equipped 
with physical and spiritual potentials that can lead them toward both good and bad paths. (Halid 
Hanafi, 2018) Social ethics education for Muslims should certainly refer to the Qur'an and Hadith. 
The Qur'an and Hadith, besides containing teachings about the relationship between God and 
humans, also provide guidance on human relations with other humans and their surrounding 
environment. (Chuzaimah Batubara, 2018) 

Indeed, the social ethics values mentioned above are not foreign learning materials among 
humans on this earth; they almost always become discussion topics in forums and learning 
processes. The issue arising in relation to social ethics education is the failure to implement social 
ethics comprehensively and extensively within society. The research findings outlined in the 
background above generally still focus on the cognitive aspects of education, without touching on 
the affective and psychomotor aspects. Therefore, there is a need to reform the social ethics 
education model in order to find solutions to the phenomena being complained about today. 

The moral education model applied at Pondok Pesantren Darut Tauhid Bandung is an innovative 
model that should be considered and adopted to address the current social gap. Darut Tauhid 
emphasizes the practice of morality in daily life. (Solahudin, 2008) The Islamic education model 
applied in Darut Tauhid is a combination of three methods: understanding, habituation or repetition, 
and role modeling. 

Students are taught to understand the purpose and meaning of the ethical values they have 
learned. Changing behavior begins with understanding, as without understanding the meaning of 
the ethical values, the goal of teaching those values cannot be achieved. Value internalization is 
based on cognitive learning theory. Learning is a cognitive process aimed at understanding, i.e., 
understanding the relationship between one part of a problem set and another. One cannot change 
behavior unless they understand the purpose and meaning of what they are learning. For instance, 
when students learn the meaning of honesty, they must understand the intent of honesty and the 
purpose of honest behavior, including its benefits and effects on themselves and their relationships 
with others. Understanding without habituation is not enough. 

The implementation of certain values, as per the agreed-upon norms, must be habituated by 
students. For example, in a week, educators and students practice greetings, smiles, cleanliness, 
discipline, and so on in the following weeks. This method aligns with the classical conditioning 
theory of behavior change. The principle of classical conditioning is to form new reflexes by 
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introducing stimuli before the reflex occurs. To further internalize the ethical values taught, 
educators need to set an example for students. 

Educators must practice the positive ethical values they ask students to adopt. The role modeling 
of educators positively influences the internalization of values in students. Role modeling builds 
trust between students and educators, and trust is the foundation for students to accept the material 
presented by educators. Students do not merely listen to and observe the material taught by 
educators, but their every action is also recorded, as the educator's behavior is part of the learning 
process. The educator’s appearance with positive character traits, such as helpfulness, kindness, 
solidarity, empathy, forgiveness, patience, care for others, and for neighbors, will be easily accepted 
by students, leading to effective internalization of ethical values and learning. 

These three methods strengthen one another. Understanding the material learned is the 
foundation of learning, and then the learned material is repeatedly practiced. In its implementation, 
educators must set a good example regarding the importance of practicing ethical values in everyday 
life. The implementation of these ethical values must be supported by role modeling from the 
environment, both the family and other surrounding environments. 

B. The Importance of Persuasive Communication in Islamic Social Ethics Education 
Field findings show that persuasive communication plays a crucial role in shaping Islamic social 

ethics among students. One case example that can illustrate the importance of persuasive 
communication in Islamic social ethics education is a situation in a secondary school where there 
is a phenomenon of unpleasant behavior reflecting a degradation of social ethics. For example, a 
group of students at the school is involved in bullying, which leads to moral and social degradation 
among their classmates. This bullying includes not only physical actions but also verbal abuse and 
social exclusion. This event creates an unhealthy school environment and hinders the development 
of Islamic social ethics among students. As a researcher, I see that the importance of persuasive 
communication becomes highly relevant in addressing this issue. 

Thus, persuasive communication can be implemented through the roles of teachers and 
counselors as facilitators of dialogue. Discussion sessions led with wisdom and empathy can open 
opportunities for these students to talk about their experiences and explain the motivations behind 
their bullying behavior. In the context of Islamic social ethics, teachers and counselors can focus 
on values such as mercy, justice, and equality, explaining how bullying contradicts the principles 
of Islam. Furthermore, the persuasive communication approach can be applied through the 
development of educational programs involving the entire school community. Workshops, 
seminars, or other interactive activities can be designed to provide a deeper understanding of Islamic 
moral and social ethics values. In this case, persuasive messages can focus on mutual respect, 
helping each other, and creating a safe and supportive environment. 

Additionally, the implementation of technology and social media can be effective tools for 
conveying persuasive messages. Online campaigns supporting Islamic values can be created, 
generating positive momentum among students and motivating them to actively participate in 
creating change in the school's social ethics. By utilizing social media platforms, persuasive 
messages can be spread widely and create a positive perception of Islamic values. It is important to 
note that persuasive communication in Islamic social ethics education is not just about imposing 
prohibitions but more about creating a constructive dialogue space. Teachers and counselors must 
become positive role models and help students realize the impact of their actions not only on the 
victims but also on themselves and society. In this regard, persuasive communication techniques 
that are inspirational and empowering can transform students' perceptions and behavior. 

By integrating persuasive communication into Islamic social ethics education, it is hoped that 
sustainable changes in students' behavior can be achieved, fostering an educational environment 
that promotes Islamic values. This approach not only creates more moral students but also shapes 
a generation that can become positive agents of change in society. 
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IV. Conclusion 
The current moral degradation cases are a reflection of the overall moral quality of the nation, 

showing the ineffectiveness of the educational system that has been and is being implemented, 
including Islamic education, which is inherently rich in moral values. Islamic education, which only 
emphasizes textual mastery and understanding, has proven to produce students who are barren and 
empty in practical terms. Therefore, the existing education system needs to be reformed to 
emphasize practical application over theoretical aspects. 

Educators generally understand the purpose and goals of ethics education, but not all educators 
can find effective teaching methods. The method expected to improve students' ethical quality is a 
combination of understanding, habituation, and exemplary models. 

The use of persuasive communication in the context of Islamic social ethics education can have 
a significant impact on shaping the character and behavior of students. The message conveyed is 
not just about prohibitions but focuses on building awareness and a deep understanding of the 
negative effects of their actions on the common good. With this approach, it is hoped that these 
young individuals will be more open to changing their behavior and cultivating better Islamic social 
ethics within their educational environment. 
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